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\ © profitable Servants. 


PF we conſider the true State 
and Condition of Man, from 
his Entrance into the World to 
the time of his going out of it, 
Soy we ſhall find him, when left 
— to himſelf, the moſt helpleſs 
and inſufficient Part of the Creation. All 
other Creatures do, by ſome natural Inſtinct, 
as ſoon as they are born find the Way them- 
ſelves to ſome Support or Suſtenance; where- 
as Man would ſoon be loft, without Direction 
and Aſſiſtance: The reſt have naturally either 


Wool or Feathers, or ſome other ſort of na- 
tural 


| 
| 
| 
| 
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rural Clothing to defend em from the Wea- 
ther; but this poor naked Wretch has no- 
thing but a thin Skin and a tender Conſtitu- 
tion, to grapple with the Difficulties and 
1 r of either Storms or Tempeſts. 
it of the very Duſt of the Earth, which 
he now tramples on, was he taken, ſo that he 
has no great reaſon to brag of his Original ; 
and to put a ſtop to his Pride and Vanity, to 
that too ſhall he return. A poor Account 
truly of this Great, this Lordly Creature ! 
So that if there be nothing between theſe 


two, I mean between his Birth and Death, 


that can give occaſion to his Vanity, I cannot 


imagine What it is he can boaſt. of. And if 


there be, it muſt be either in his Infancy, his 
Youth, or his Old Age. In the firſt, be is 
under Parents, Tutours, and Guardians, ſo 
that he is not then ſo much as his own Man, 
as we call it: In the laſt, he is haſtning down 
the Precipice apace, and frequently as child- 
iſh, and in as much need of Governours as 
in the former Condition; fo that it's plain 
he can have nothing to boaſt of either in his 
Infancy or Old Age: So that if there be any 
thing that can reaſonably give encourage- 
ment to his Vanity, it muſt be in his Youth. 
And for my part, I cannot conceive what that 
can be. For is he placed in the moſt eminent 
and exalred Poſt of Honours? It is poſſible 


that may be owing more to the Favour of his 


Prince, than to any real Merit of his own: 


Bur ſuppoſe: he does by his great Parts and 
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diſtinguiſhing Abilities moſt abundantly de* 

ſerve it, that one Queſtion, Who maketh thee 
to differ from another? is _— to mortify 
all his Pride, and to convince him, that not 
his Merit, but God's Mercy occaſion'd his 
Advancement ; that it is he that pulleth 
down one, and ſetteth up another. Is he 
rich (as he vainly thinks) beyond all Poſſibi- 
lity of Want? Why there too he will find 
himſelf helpleſs and infecure; for he that 
gave may ſoon take ps þ and then he has. 
no Remedy, but to bleſs the Name of the 
Lord that did it. So that I can fee nothing 
that he can poſſibly boaſt of. He cannot ſo 
much of himſelf as think a good Thought, 
much leſs perform a good Action. Can he 
add one Cubit to his Stature? No, as high 
as he is, he cannot make himſelf one Inch 
higher. Can he make one black Hair white? 
* No, all his deep Notions in Philoſophy can- 
nor do that which even Old Age will do for 
him. What is it then, that of himſelf he 
can do? Can he ſo much as exiſt, and con- 
tinue ' himſelf in being, without the Support 
and Aſſiſtance of Another? No; the ſame. 
God that made him, muſt continually protect 
him, or he will relapſe into Nothing. 

And if this now be the true State and Con- 
dition of Mag, it mult be ſenſeleſs, to the laſt 
degree ſenſeleſs, for any one to imagine he 
can merit from God. And becauſe I know 
there are a Sett of Men in the World, whoſe 


whole Religion, or at leaſt a very conſiderable 
part 


N 


— 
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this Doctrine of Merit, I ſhall endeavour to 
ſhew, that it is falſe, abſurd, and impoſſible, 
from the Words of the Text, which I take 


be faid for it : So likewiſe you, when ye ſhall 
Bade done all thoſe things, which are com- 


manded you, ſay, We 3 Ser- 


vans. 
Which Words (as we may ſee by the word 


fo) are an Application to ſomething going 


before em, and are indeed one fide of a Com- 


be 


riſon, the Brightneſs of which can never 
juſtly or fairly ſeen, unleſs the other be at 
the ſame time equally clearly repreſented. 
It cannot be therefore impertinent to conſider 
the Context a little, to which the Text has 
ſo near a relation. Our Saviour in the three 


preceding Verſes puts this Queſtion to his 
Diſciples : J/bich of you —_ a Scroant 


ing or feeding- Cattle, will ſay to him 


plow 


ther ſay to him, Make ready wherewith I 


till I hade eaten and drunken, and after- 


commanded him? I trow not: So likewiſe 


to be a full Anſwer to every thing that can 


part of it, turns entirely upon the Truth of 


by-and-by, when be is come from the Field, 
Go, and ſit down to meat? and will not ra- 


Ma ſup, and gird thyſel and ſerve me, f 


wards thou ſhalt eat and drink? A reaſon- 
able thing certainly, that the Maſter ſhould *' 
be ſerv'd firſt! But ſuppoſe that Servant 
ſhould think ſo too, doth he thank that Ser- 


vant, becauſe he did thoſe things which were 


. 
2 
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Jou, when ye ſhall have done all thoſe things, | 


\ 


which | 
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which are commanded you, {ays We are uns» 
profitable Servants. The juſt and full Senſe 
and Import of which Words, I ſhall collect 


into this one Propoſition ; That it is impoſſhi- _ 


ble for Man to merit any thing from God. 
And this I ſhall ſhew, 


I. Prom the Nature of Merit. 

II. From Scripture. 

III. I hall anſwer ſome of the principal 
Far the Papiſts urge in defence of 
it. And, 

IV. And laſtly, conclude with ſome Prace © 
tical Inferences from the Whole. 


I. Then I am to ſhew, That it is impoſſible 
for Man to merit any thing from God, from 
the Nature of Merit. 

Now the true. Nature of Merit will be beſt 
known, if we conſider ſome of the moſt in- 
ſeparabie and eſſential Properties of it : ſuch 
are, for inſtance, theſe four, - 

1/7, That the Action by which a Man pre- 
tends to merit, be done by himſelf; for if it 
be done by another, it cannot be meritorious, 

2aly, It muſt be voluntarily done, and of 
our own Free Will; for if it be a Debt, we 
do no more than our Duty. 

3aly, It muſt be done to the Benefit of ano- 
ther, who thereupon mult be obliged in gra- 
titude to repay it, 

4tbly, And laſtly, There muſt be an Equa- 
lity between the * and the * 6 

2 Or 


as / 
for if the latter be greater, it cannot proceed 
from Merit, but Favour. | | 
I, Then Man cannot poſſibly merit from 
God, if we conſider the firſt Property of 
Merit, ois. That the Action by which he 
2 to it be done by himſelf; for if it 
e done by another, it cannot be meritorious, 
Now I think I have plainly ſhewn in the 
Preface to this Diſcourſe, that we cannot of 
ourſelves ſo much as think a good Thought, 
but our Sufficiency is of God. So that what- 
ever good Actions we do, we do 'em by the 
Grace and Aſſiſtance of him, from whom we 
pretend to merit by em. And can any thing 
be a greater Contradiction, than to imagine 
we can lay an Obligation upon any Man, by 
lending him his own Money, which he had 
before a juſt Right and Title to? Would 
that Man be thought in his Senſes, that 
ſhould bring an Action at Law for the Reco- 
very of a Debt of that nature? Would not 
the Defendant plead, That there was nothing 
alter'd but the Poſſeſſour, that the Property 
was his own before, and that therefore it 
cannot juſtly lay any Obligation of Debt up- 
on him? And if this be the Caſe now be- 
tween Man and Man, how much more is it 
ſo between Man and God? upon whom we 
are ſo far from being capable of laying any 
Obligation, that all that we can do is not 
more than our Duty. Which is the ſecond 
Property of Merit I proceed to conſider, oz. 


2dly, 


Q 


/ 
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2dly, That the Action be done voluntarily, 
and of our own Free Will; for if it be a 
Debt, we do no more than our Duty. 

| Thus our Saviour himſelf, whoſe Omni- 
ſcience foreſaw the proud haughty Tempers 
of Men, tells em in the words follow in 
the Text, That when they have done a 
thoſe things which are commanded em, they 
ſhould fay, they have done that which was 
their Duty to do; intimating, no doubt, that 
where Duty engaged on one ſide, there could 
be no Obligation laid on the other. So that 
as we cannot make a Man our Debtor by 
lending him his own Money, ſo neither can 
we cancel a Debt by paying a Man with his 
own, much leſs lay any Obligation; for that 
would make a Man both Debtor and Credi- 
tor at the ſame time, and in the ſame re- 
ſpet, which implies nothing leſs than the 
utmoſt Folly and Abſurdity. So that I ar- 
gue thus: Where the Debt is fo great, that 
it cannot be ſatisfy'd by all that we have or 
can do (as the Caſe is between God and 
Man) there can be founded no ſort of Obli- 
gation, and conſequently there can be no 
room for Merit. So that I think it is plain 
from the two firſt Properties of Merit, that 
it is impoſſible for Man to plead any ſuch 
thing from God. Proceed we * Ba to 

the 3d, oi. 
34ly, That the Action be done to the Be- 
nefit of another, who thereupon mult be obli- 
ged in gratitude to repay it. * 
This 
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This we are told is impoſſible in ob xxii. 
2,3. by a Queſtion implying the ſtrongeſt 
Negative: Can a Man be profitable to God, 
as he that is wiſe may be profitable to him- 
Se? Is it any pleaſure to the Almighty, 
that thou art Righteous ? Is it gain to him 
that thou makeſt i wy ore ? Andin 
the 35th ch. and the th Verſe, If tbou be 
righteous, what giveſt thou him, or what 
receiveth he at thy bands? So that if what- 
ever we do, be neither pleaſure nor profit to 
God ; if by our being righteous we give him 
nothing, and if he can receive nothing from 
our hands, as it is plain he that is infinitely 
happy cannot, it follows by neceſſary Conſe- 

uence, that we cannot merit from him, by 
2 that which is unprofitable to him. So 
that it's evident this third Property of Merit 
makes as much againſt the Papiſts as either 
of the other two. Paſs we on therefore to 

the fourth and laſt, Sig. a 

47 BU, And laſtly, that there be an Equa- 
lity between the Action and the Reward; for 
if the latter be greater, it cannot proceed 
from Merit, but Favour. 

Now it being what Men expect always 
from one another, that the Return be at 
leaſt as great as the Kindneſs done, that the7ß 
have full a Pennyworth (if not more) for 
their Penny, they are apt to expect the ſame | 
from God too; and ſo to magnify their own 
good Works, as if they thought they in the 
ſtricteſt Senſe deſerved Heaven, and _ no- 

thing 


(15) 
thing leſs than eternal Happineſs could make 
em {ufficient Compenſation or Satisfaction for 
em. But alas! what mighty Performances can 
be expected from this poor precarious helpleſs 
Creature, that he can pretend to weigh in the 
Ballance with an eternal Weight of Glory? 
His very Righteouſneſs is as filthy Rags, and 
he is altogether Vanity. He doats and dreams 
of Merit, not conſidering what would be 
the dreadful Conſequence of his having his 
Deſert. He vacates the Merit of Chriſt's 
Sufferings, by vainly aſcribing it to his own 
good Works, and ſo looſes Heaven, by pre- 
tending to deſerve it. And this too, contrary 
to the common Senſe and Reaſon of Man- 
kind, ſince 'tis ſo entirely diſagreeable to all 
the four Properties, that any thing that he 
can do, ſhould deſerve that Name. 
Having thus ſhewn from the Nature of Me- 
rit, that 'tis impoſſible for Man to merit any 
thing from God, I proceed to prove the ſame, 


II. From Scripture. 

I be firſt Text therefore that I ſhall men- 
tion as a plain Contradiction to this Doctrine 

of Merit, is that in Rom. vi. 23. The Wages 

of Sin is Death, but the Gift of God is Eter- 

na Life thro Feſus Chriſt our Lord. 

Now if Eternal Lite could poſſibly have 
been deſerv'd, would not the Apoſtle have 
ſaid, after having told us, That che Wages 
of Sin was Death, but the Reward of good 
Works is eternal Life ? or ſomething to that 

pur- 


; . 

purpoſe? Whereas, to convince us of the 
contrary, he directly in plain Terms tells us, 
it is the Gift of God. Now the Nature of 
a free Gift implies the utmoſt Contradiction 
to all Merit: For what doeshe give me, that 
delivers no more into my hands than what I 
have rigidly, and in the ſtricteſt Senſe de- 
ſerv'd ? So that it's being a free Gift, ſuppoſes 
ſomething more given than is deſerv'd, and 
conſequently its being ſuch, muſt exclude all 
Merit. 

24ly, The ſame Apoſtle in Tit. iii. 5. ſays, 
We are ſaved not by Works of Righteouſneſs 
which we have done, but * to bis 
Mercy he ſaved us. Now I argue thus: 
Where the Reward is given upon Mercy, 
there can be no Merit, for Merit ſuppoſes it 
in ſtrict Juſtice due. Now there can be no 
Mercy ſhewa in performing that which is in 
ſtrict Juſtice due; ſo that this Text being 
a plain Proof, that according to his Mercy 
God faves us, and not according to his ſtrict 
Juſtice, muſt exclude all Merit : eſpecially 
ſince St. Paul has in this place oppos'd the 
Mercy of God to any Works of Righteouſ- 
neſs which we may have done; it's plain our 
full Recompence hereafter will not be of them, 
but of God's Mercy. 

zdly, St. Fames tells us in James ii. 10. 
That whoſoever ſhall keep the whole Lat, 
and yet offend in one Point, he is guilty of all. 
And St. John ſays, in 1 Fob. 1. That every Man 
does offend in one Point or other ; For if we 


ſay 


(17) 


ſay that we have ub Sin, we deceive our- 
ſelves : So that every Man by conſequence 
muſt be guilty of the Breach of the whole 
Law; and is not he that is ſo, a fit Perſon 
to plead Merit from God? To what a de- 
gree of Pride and Arrogance will Man aſpire, 
that confidently expects a Reward for his 
Offences, that ſins conſtantly againſt God, 
and yet pleads Merit for ſo doing ? that pre- 
tends that he can merit Heaven, and yet is 
forc'd to confeſs, by his daily praying for it 
as a free Gift, that he does not deſerve fo 
much as Bread? Innumerable are the Texts 
which may be quoted on this Head, as Fph. 
ii. 8, 10. By Grace ye are ſaved thro Faith 
and that not of yourſelves ; it is the & ift 
of God, not of Works, which God hath pre- 
pared, that we ſhould walk in them. And 
Rom. viii. 18. The Sufferings of this Life are 
not worthy of the Glory which ſhall be revea- 
led; and if not worthy of it, they ſurely cannot 
merit it. And many others, and in ſhort, 
the whole Tenour of the New Teſtament 
1s fo plain a Contradiction to this Doctrine 
of Merit, that there can be no better a Rea- 
ſon A. why the Papiſts do at this day 
for bid the Common People the reading of the 
Holy Scriptures, than for fear they ſhould 
diſcover to *em the Falſeneſs of this Doctrine, 
upon which the moſt beneficial part of the 
Trade of their Prieſts and Jeſuits does fo 
much depend. So that having ſhewn the 
Abſurdity of this Doctrine of Merit, 

C I. 
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I From the Nature of it. And, 
II. From Scripture. I paſs on, 


III. To anſwer ſome Arguments the Pa- 
piſts urge in defence of it. And, 

1/7, They ſay, That in many places of 
Scripture there is a Reward promiſed to all 
true Believers, who perform good Works; 
and therefore, ſay they, Reward and Merit 
being relative Terms, the ſame Scriptures 
oblige us to admit the one as well as the other. 
But this. is a great Miſtake, and proceeds. 
from want of conſidering the Nature of the 
Reward, which is not a Reward of Debt ; 
for had it been ſo, it would have imply'd the 
Nearneſs of Relation they ſay it has to Merit. 
But it is a Reward of Mercy, given by the 
gracious Good Will of the Almighty, with- 
out any thing done on Man's part to deſerve 
it: and conſider'd as ſuch, it is no way a re- 
lative Term with Merit, and conſequently 
cannot ſtand them in theleaſt ſtead, who would 
uſe it as an Argument to defend it. Beſides, 
ſuppoſe we ſhould grant, that Life Everlaſting 
is a Reward upon Deſert, it does not follow, 
that it is for any inherent Excellency in our 
good Works, but for the Merit of our Sa- 
viour imputed to us, cauling us thereby to 
merit; and then the Relation is between the 
Reward and Chriſt's Merit, and not between 
that and our own. 

2dly, They ſay that our good Works are 
meritorious, becauſe Chriſt merited by his 

Death, 
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Death, that our Works ſhould merit Eternal 
Life. . 

And this is no more nor lefs than a down- 
right Falſhood, and a politick Invention of 
their own, For all that we can any where 
find in the Holy Scriptures, is, That our Sa- 
viour, by the Merit of his Death and Suffe- 
rings, has obtain'd for us the Pardon of our 
Sins, Imputation of Righteouſneſs, and Life 
Everlaſting. He died, not to enable our good 
Works to ſatisfy the Anger of his Father, 
but for our Sins, that they might be forgiven. 
And this is the Account, and the whole Ac- 
count too, that the Scriptures give us of this 
Matter; and therefore is their Foundation 
falſe and rotten, worthy of the Superſtructure 
they build upon it. But that they may be 
left without Excuſe for this Aſſertion, or that 
Chriſt did not merit, that our Works ſhould 
merit, I ſhall offer theſe following Reaſons: 

(1.) If Chriſt made a ſufficient Sacrifice, 
Oblation, and Satisfaction for the Sins of the 
whole World, he muſt be ſuppoſed to do 
more than was neceſſary for him to do, if he 
intended to give any Man power to merit 
the ſame for himſelf, | 

(2.) He admits of no Partner in the Office 
of Mediation between his Father and us; 
for he is the one Mediator between God and 
Men, the Man Chrift Feſus. Now it's plain, 
if Men can by any good Works of their 
own merit the Increaſe of Grace and Happi- 
neſs for themſelves, then has Chriſt Partners 

C 2 in 
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in the Work of our Redemption; but the lat - 
ter is falſe, and therefore the for mer muſt like- 
wiſe fall to the ground. Beſides, 

(3) For one good Attion we do, we are 
guilty of many Sins, even the beſt of us, 
which ſtain and defile our higheſt Vertues 
after ſuch a manner, as make em incapable 
of pleading for us, our Vices being infinitely 
too heavy for em in the Ballance of the Law. 
So that I think this Argument requires no 
further Anſwer. Paſs we on therefore to the 

34 Argument of the Papiſts in behalf of 
their beloved, becauſe profitable Doctrine of 
Merit. For ſo, 

3aly, They ſay, That our Works merit by 
way of Bargain or Covenant, becauſe God 
has promiſed to reward 'em. 

Now the. Scriptures mention but two Co- 
venants, the one Legal, the other Evangeli- 
cal. In the legal Covenant, Eternal Life is 
promiſed to good Works, Do theſe things, 
and thou ſhalt live. But who is ſufficient 
for theſe things? Who is able to doall that 
the Law requires? So that we mult fly to 
the Evangelical Covenant, if we intend to 
attain to everlaſting Happineſs. And here 
we ſhall find that the Reward is not promis'd 
to the Work, but to the Doer of it for the 
Sake and Merit of Chriſt, As for example, 
Be faithful unto Death, and I will gige 
thee the Crown of Lifc. Where you ſee, the 
Promiſe is not made to the Virtue of Fi- 
-delity, but to the faithful Man, whoſe 1 

ity 
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lity ſhews that he is in Chriſt, for the Merit 
of whoſe Obedience God promiſed the Crown 
of Life, But, ſay they, if Works do not 
merit, why are they mentioned in the Pro- 
miſe? The Reaſon is plain in the Inſtance 
above-mention'd, becauſe they are Tokens 
that the Doer of them is in Chriſt, for whoſe 
alone Merit the Promiſe ſhall be performed. 
So that having anſwer'd three of the princi- 


pal Arguments the Papiſts urge in behalf of 
the Doctrine of Merit, I ſhall, 


IV. Aud laſtly, conclude with ſome Prac- 
tical Inferences from the Whole. 
 1/# Then, If it has been ſhewn from the 
Nature of Merit (and ſurely nothing can 
ſhew the Nature of it more fully than the 
four moſt inſeparable, eſſential Properties of 
it;) I fay, if it has been ſhewn from thence, 
that this Doctrine of Merit is falſe, abſurd, 
and impoſſible, and the beſt Man living can- 
not, by his compleateſt Services, ſtrictly me- 
rit Eternal Life: This is not only a manifeſt 
Confutation of the Papiſts Doctrine of Me- 
rit, Works of Supererrogation, Indulgences, 
and all that Heap of Lumber built upon it; 
but is, by natural Conſequence, and direct 
Inference, as good an Argument againſt the 
Arians and Socinians, as any the Wit of 
Man can find in the whole Bible. 

For can any thing be more entirely diſa- 
greeable to the three firſt Properties of Me- 
1 | rit, 
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3 but a _ yy Be 4 a ic 
1.) His Man co itſe 
does * of itſelf, but by Grace received 
from the Godhead. 

(2. ) As a Creature, he is bound to do what- 
ſoever he does. 


(3.) Chrift, as a Creature, cannot give a- 


ny thing to God, that he did not receive 
from him. 


Manhood cannot by itſelf merit, but only as 


brought into this Dilemma, either to own 
Chriſt's Divinity, or to deny his Merit and 


oblig'd to make this juſt Inference againſt 
this too prevailing a Set and the Papiits at 
the ſame time, ſince they both equally deny 
the Merit of Chriſt's Satisfaction; one b 
denying his Divinity, and the other by a 
ſuming Merit to themſelves. 


2dly, If the Scriptures are a plain Proof 


likewiſe, that it is impoſſible for Man to me- 
rit any thing from God (as I think has been 
as ſufficiently ſhewa as a Diſcourſe of this 
Length would admit) let us adhere firmly to 


that Truth, that is ſo clearly revealed to us 


in God's Holy Word; and not only ſo, but 
let us return our moſt hearty Thanks to the 
Great God of Heaven and Earth, that he has 
been pleasd to convey his Mind to us thro? 


"Tu 


rit, than that Chriſt ſhould merit, and yet - 


For theſe three Reaſons certainly the 


Satisfaction. And indeed JI thought myſelf 


it is perſonally united to the Godhead of the | 
Son; ſo that they are, by this Argument, 


| 


— —_— gy wa” kd 
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(23) 
ſo many different Generations ; that we have 
the Scriptures not only - publickly read to us, 
bur likewiſe, upon any Difficulty, to conſult 
every one in our own Tongue, which can- 
not be leſs than the utmoſt Satisfaction, when- 
ever ſuch monſtrous DoQtrines are obtruded 
on us by the Cunning and Sophiſtry of deſign- 
ing Men. And Icannot forbear being chari- 
tably inclin'd to hope, that many of the Pa- 
piſts themſelves, who are now ſo ſierce Stick- 
lers for this Doctrine of Merit, had they the 
Advantage of the Scriptures as we have, 
would be of another Opinion; and fo like- 
wiſe as to many other of their Tenets. 
Greatly therefore were it to be wiſh'd, that 
God would be pleas'd to put it into their 
Hearts to conſult thoſe Sacred Oracles, for 
here in 1 they may do it if they 
pleaſe; and thence I am apt to think they 
would receive ſuch full and 1 Satisfac- 
tion, that we ſhould, for the future, have 


nothing to fear either from the real or pre- 


tended Danger of Popery among us, but 


| ſhould all join in one common Faith and In- 


tereſt ; they would there ſee how they are 
impos'd upon by their Prieſts and Jeſuits, that 
they oblige them to the Belief of the Doc- 
trine of Merit, only for the ſake of Works of 
Supererrogation, and of both only as a Con- 
trivance to make a Penny for themſelves. 
3dly, If I have fully anſwer'd the three 
principal Arguments the Papiſts make uſe of 
in defence of this Doctrine of Merit, it * 


(24 ) 
be reaſonable to believe, that when theſe 
| _ Bulwarks are beaten down, they can 

ave but little to ſay for themſelves. No- 
thing but what any Man, that is converſant 
with the Holy Scriptures, may, with equal 


Eaſe, contradict and confute. Let us there- 
fore adhere firmly to the Proteſtant Religion, 
I mean to the Church of England. Let us 
not be diſcouraged from performing what 
good Works we are able, becauſe they can- 
not in themſelves merit; but let us remem- 
ber that we have an Advocate with the-Fa- 
ther, Jeſus Chriſt the Righteous, who is the 
Propitiation for our Sins, and has merited 
thar for us which we could never have done 
for ourſelves : And tho?, after all our beſt Ser- 
vices, we muſt acknowledge ourſelves unpro- 
fitable Servants, yet that we have a kind and 
indulgent Maſter, who has given us his Word, 
and cannot lye, that he will reward us, tho? 
not for our Works ſake, yet for the Sake and 
Sufferings of his dear Son, who died for our 
Sins, and now ſitteth at God's Right Hand 
making Interceſſion for us. | 


To whom, with the Father, and the Hol 
Fpirit, be aſcribed, as is moſt due, all 
onour, Power, Might, Majeſty, and 


Dominion,. both now and for evermore. 
Amen. | 
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St. JouN vi. 53. 


Then feſus ſaid unto them, Verily, 

verily, I ſay unto you, Except ye 
eat the 154 of the Son of Man, 
and drink his Blood, ye have no 
Life in you. 


iE Text is an Anſwer, and one 
© vould think a fatisfactory one 
6 T (of too, to a Cavil in the preceding 
r=: Vcrſc, againſt our Saviour's giving 

us his Fleſh to eat: For the Ferws 
miſtaking his Meaning, interpreted every 
thing he ſaid in a literal Senſe; ſo that he 
having told them, that he was the living 


-- 


Bread which came down from Heaven, a 
that if any Man eat of this Bread he ſhall live 
for ever ; that the Bread that he would give 
was his Fleſh, and that he would give it for 
the Life of the World : they preſently raiſed 
this Objection, How can this Man give us 

bis Fleſh to eat? To which our Saviour re- 


D 2 ply'd, 


( 28 ) | 
ply'd, to their greateſt Aſtoniſhment, tho' 
not to their Conviction, introduced with a 
repeated Aſſeveration, Yerily, verily, I ſay 
wafo 30%, except ye eat the Fl the Son 
bf Man, and drink his Blood, ye bade no 
Life in you. This, one would have thought, 
(ſince, as they obſerved, twas impoſſible he 
ſhould give us his Fleſh to eat, in a literal 


Senſe) ſhould have put them upon enquiring 
in what other ,Senfe, the Words might reaſo- 
nably be undetſtood ; and then = would 


preſently have. found, that they 


ly fo 
in'd: | 
a myſt ical and a ſpiritual Senſe, as dut Church 


does, they muſt prefently have '-cohcluded 


them reconcileable to their Reaſon, and of 


infinite Advantage to their eternal Salvation. 
But their groſs carnai Hearts perſiſted ſtill on 
in miſunderſtanding bis Meaning, which 
was, by putting the thing fo far as to imply 
a Contradiction, to convince em, that that 
was not what he deſigned by em. 


ſo blind but they 
they did not rightly underſtand him. But 
there are many in the World with much 
wider Throats than the 7es had, that not 
only take theſe Words in the literal Senſe, as 
the Fezws did, but ſwallow the Contradic- 
tion along with it, and fo ſtick at nothing, 
even twenty other Contradictions both to 
Scripture and Philoſophy, in order to defend 

| that 

} 


| | not im- 
great a Contradiction as they ima- | 
r if they had conſider'd them in 


However, the OO themſelves were not 
aw the ContradiQion, tho? . 


4 
* 


that monſtrous 


- 


(29) 
Doctrine of Tranſubſtantia- 
tion, which the Church of Roms ſo zealouſly 
and fo ſtrenuouſly does; and which therefore 
for the ſake of thoſe poor Souls, who may 
be fatally deluded by it, I ſhall endeavour 
to prove to be contrary, | | 


I. To Reaſon. | 
IE To Scripture. Ti 
III. 1 ball examine the Arguments t 
Papiſts urge in the Proof of it. And, 
IV. and Laſtly, Conchude with ſome ſhort 
Inferences from the whole. . 


I. Then, I am to prove, that the Doctrine 
of Tranſubſtantiation (which is by the Coun- 
cil of Trent made a neceſlary Article of 
Faith among the Papiſts) is contrary to Rea- 


i 


ſoz ; and that it is ſo, will appear, 


1/7, From the Nature of Body. Now 
one eſſential Property of Body is, that it be 
ſeated in ſome Place, ſo as one may ſay 


- where it is, that it hath Length, Breadth, and 


Thickneſs, without which it is no longer a 
Body. Now whatever has theſe Dimenſions 
mult neceſſarily be circumſcribed in ſome 
Place, ſo that it may be determined poſi- 
tively to be there, and there only ; for the 


ſame Body cannot occupy two different Pla- 
ces at the ſame time: ſo that for the Papiſts 
to aſſert, that the Real Body of Chriſt is 
preſent in the Sacrament, in ſo many different 
Places as that is adminiſtred at the lame time, 

is 


E 
is deſtroying at once the very Nature of Bo- 
dy, and conſequently to the Reaſon of Man- 
kind a plain Contradiction. But this will 
appear further, 

_* 24ly, From the Nature of a Sacrament. 


?PTis certain that in all Sacraments there muft 


be a Sign, and a Thing ſignified, and a Pro- 
2 or Relation between em: But the 
uppoſed real Preſence of the Papiſts deſtroys 
it all; for when the Bread is really turned 
into Chriſt's Body, and the Wine into his 
Blood, the Sign is plainly aboliſhed, and there 
remains nothing bur the outward Appearance 
of Bread and Wine. Now the Nature of 
any thing includes the ſeveral Ends for which 
it was deſigned, and one of theſe likewiſe is 
deſtroyed by the Suppoſition of a real Pre- 
ſence. . Now one chief End of the Sacrament 
is to remember Chriſt till his Coming again : 
Bur if he be there preſent, there is no Oc- 
ca ſion of remembring him; beſides that it 
is a manifeſt Bull and a Contradiction, re- 
membring having always a proper and neceſ- 
ſary regard to fome Perſon or Thing that is 


— 


abſent from us. | 


. \3dly, Another Argument to prove that this 
Doctrine of the Papiſts of Tranſubſtantiation 
is contrary to Reaſon, may be drawn from 
hence, That in the Sacrament the Body of 
Chriit is received as it was crucified, and his 
Blood as 2 was ſhed upon the Croſs; but 
ſuppoling the ie ments to be changed into his 
Body, it remains ſtill as a Body, but not as 


C1 
a Body Crucify'd, becauſe the AQ of Cruci- 
fixion is ceaſed : ſo that it is Faith alone in 
the Receivers, which makes Chriſt preſeat- 
to 'em in the Sacrament. Beſides, what 
grand Repoſitory can they find, where rhey 
can have preſerv'd the Blood of Chriſt, which 
at his Crucifixion ran out of his Hands, Feet, 
and Side upon the ground? Who gather'di 
it up? or What Neceſſity was there of ſuch: 
a, Collection, he being to live a Spiritual, not 
a Natural Life, after his Reſurrection? They 
cannot therefore ſay,that it is preſent under the: 
form of Wine locally (as the Schoolmen call 
it) that is, ſo as to poſſeſs or occupy the Place 
which the Wine did. So that it is, and muſt 
by all Men of Senſe be thought much properer 
to ſay, that we receive it ſpiritually by Faith, 
which alone can give a Being to things which 
are not. Thus I think I have plainly ſhewn, 
that the Doctrine of Tranſubſtantiation is 
contrary to Reaſon. Proceed we therefore to 
prove, 


II. That it is ſo likewiſe to the Scriptures. 

And one would think that whatever Doc- 
trine can be plainly ſhewa to be contrary both 
to Reaſon and Scripture, ſince all Mankind 
value themſelves ſo much for the one, and 
ought to be guided by the other, ſhould be 
ſo far from gaining the Belief of any, that it 
ought to be univerſally deteſted and abhorr'd, 
And that I may give you full Satisfaction in 
this point, I ſhall endeavour to ſhew, that it 


(32) he 
is contrary to ſeveral Articles of our Creed, 
which were all collected from, and may be 
prov'd by Scripture. 

1. Thea, Our Creed teaches us, that Chriſt's 
Body was made of the Pure Subſtance of the 
Virgin Mary, and that but once, oig. when 
he was canceiv'd of the Holy Ghoſt, and 
born ; but if there be a real Converſion of 


of Wine: fo that we muſt be forc'd to believe 


Contradictions, that his Body was made of 


the Subſtance of the Virgin, and nor of the 
Virgin; made once, and not once, but often. 
2dly, If his Body and Blood be under the 


forms of Bread and Wine, then is he nor yet 


aſcended into Heaven, as our Creed poſitively 
affirms him to be; and with what Propriety 
of. Speech can he be ſaid to come down from 
Heaven at the Day of Judgment, if he be not 
at that time abſent from rhe Earth ? 


34ly, That Chriſt fitterh at the right hand 


of God the Father Almighty, is another Arti- 
cle of Faith contain'd in our Creed, which 
muſt be true at all times, the word {azterh 
being uſed in the preſent Tenſe, as well when 
the Sacrament is adminiſtred, as when it is 
not adminiſtred; how then can Men be fo 
beſotred, as to believe Chriſt Corporeally i: 
ſent with 'em in the Sacrament, who at eie 


ſame time profeſs, they believe he ſitteth at 
the right hand of God the Father Almighty ? 
Beſides, | 


47 bly, 


the Subſtances in the Sacrament, then is 
Chriſt's Body made of Bread, and his Blood 


ö 


1 
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' 4thly, How do they reconcile the actual 
Converſion of the Bread into Chriſt's Body 
with that Text, Neither wilt thou ſuffer 
thine Holy one to ſee Corruption ? ſo that the 
Body of the Bread muſt ſtill remain. So that 
till their Prieſts can find out ſome Art, to keep 
the Sacra mental Bread from corrupting, this 
Text will ſtand as an invincible Argument 
againſt this Doctrine of Tranſubſtantiation. 

5 ti, The very Words of the Inſtitution 
itſelf are a thorough Confutation of this Doc- 
trine : Mo, meaning our Saviour, in the ſame 
night that he was betray'd, took Bread, and 
when he had given thanks, he brake it, and 


gave it to his Diſciples, ſaying, Take, Eat; 


This is my Body; Do this in remembrance 


[; of me. Now it his Body was actually pre- 
* ſent in that Sacrament, then did he take and 


break himſelf, and not only gave himſelf to 
his Diſciples to eat, but eat himſelf likewiſe : 
Now can any thing be more monſtrouſly filly 

and ridiculous than this?: 
6thly, And laſtly, St. Paul tells the Corin- 
thians, in Chap. xi. of his firſt Ep. and the 
26th Verſe, For as often as ye eat this Bread, 
and drink this Cup, ye do fſhew forth the 
Lord's Death, till he come; ſo that it ſeems 
he is not there preſent already: if he were, 
ill he come muſt be downright. Nonſenſe. 
From all which Texts put together, ſufficient 
to convince any reaſonable Man, I conclude 
that the Doctrine of 5 is as 
con- 


( 34) 


contrary to Scripture, as I've ſhewn it to be 
to Reaſon. Proceed we therefore, 


III. Toexamine the Arguments the Papiſts 
urge in the prod it. 
And xt, Their firſt Argument is drawn 
from theſe words in Fobz: vi. 55. My Fleſh is 
Meat indeed, and my Blood is Drink in- 
deed. From whence they would argue, that 
Chriſt's Body and Blood muſt be eaten and 


drank with the mouth; and this they ſay is 


ſo plain, that they admire how any one can 


deny the Premiſes, they being our Saviour's 


own Words, or the Force of the Concluſion © 
drawn from em. I anſwer, | 3 
(I.) That if in the Premiſes by the Fes 
they underſtand carnal Meat, and by the | 
Blood real and natural Drink, I deny the 
Truth of the Propoſition : For tho? his Body 
be Meat indeed, yet is it Spiritual Meat; 
and tho? his Blood be Drink indeed, yet is it | 
Spiritual Drink: and if they allow this Senſe 
of the Words, then I deny the Force of their | 
Concluſion. So that they may as well infer | 
the Doctrine of Tranſubſtantiation from the | 
Words of our own Catechiſm, where we ſay, 
„That the Body and Blood of Chriſt are ve- | 
< rily and indeed taken and received by the 
Faithful in the Lord's Supper,” as from this 
Text; a Spiritual Eating and Drinking being | 
underſtood in both places. Beſides, 
(2.) The very Intent and Deſign of this 
Chapter of St. John is to prove, that to _ 
HE Fait 


(35) 
Faith in Chriſt, and tq eat his Fleſh and 
drink his Blood, are all one; which is the 
Reaſon why they are verily and indeed only 
receiv*d by the Faithful in the Lord's Supper. 

(3.) This Chapter of St. Jobs cannot poſ- 
ſibly be underſtood of a Sacramental Eating 
his Fleſh and Drinking his Blood, becauſe the 
yery Words of the Text would, taken in that 
ſenſe, infer the Damnation of all thoſe, who 
died before the Paſſion of our Saviour. For 
theſe Words were ſpoken at the Paſſover then 
| inſtant, which was above a Year before our 
- Saviour's Paſſion. 

(4.) He that ſays, H that eateth my 
Fleſh ſhall live for ever, ſays alſo, He that 
eateth of this Bread ſhall live for ever. Now 
no one can pretend to ſay, that Chriſt ever 
was or could properly be Bread, or be eaten 
by Mankind as ſuch; foraſmuch therefore as 
he could only be figuratively eaten as Bread, 
we may fairly argue, that he could only be 
figuratively eaten as Fleſh, the fame Phraſe 
or Manner of Expreſſion being fairly taken 
in the ſame ſenſe in both places. But, 
. 2dly, The next Text by which they would 
impoſe this monſtrous Doctrine of Tranſub- 
ſtantiation upon the World, is taken from the 
Words of the Inſtitution, This is my Body. 

And to this likewiſe we may make the 
ſame Reply, That the Words are a figurative 
. | Expreſſion, meaning that this Bread is a Re- 

f preſentation of his Body; and that for this 
undeniable Reaſon, That in the Inſtitution of 


E 2 the 
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the other part of the Sacrament, the Papiſts 
themſelves acknowledge a Figure in the Ex- 
preſſion, This Cup is the New Teſtament 
in my Blood; that is, tis a Sign, Seal, and 
Pledge ro aſſure us thereof. Now can any 
Man of ſenſe doubt, when he is forced to 
own a Figure in one place, but that Chriſt. 
deſigned to ſpeak by a Figure in the other ? 
eſpecially when the natural Senſe of the 
Words imply ſuch a manifeſt Contradiction 
(as has been ſhown) both to Reaſon and 
Scripture? Add to this, 5 

(2.) That the Scripture's uſual way of Ex- 
preſſion concerning the Sacrament has been ge- 
nerally by a Figure, by putting the Name of the 
Thing fignify*d to the Sign: As for inſtance in 
Ten. xvii. io. Circumciſion is call'd the Co- 
©enant of God; and in the next Verſe, by 
way of Expolition, the Sign of the Covenant. 
And in Exod. xii. 11. the Paſchal Lamb is 
calld the Angel's paſſing by, or over the 
. Houſes of the Iſraelitès; whereas indeed it 
was but a Sign of it. And the Rock was 
Chriſt; And the Paſſover was Chriſt : and 
innumerable other places. So that, to ſay no 
more of all the other Difficulties and Incon- 
ſiſtencies *ris neceſſarily attended with, *tis 
but underſtanding our Saviour, as you muſt 
underſtand all the other Expreſſions of Scrip- 
ture, and there's an end of the Papiſts Doc- 
trine of Tranſubſtantiation. Bur, | 

34ly, The Papiſts urge in behalf of this 
Doctrine, That the Sacraments are a very 
great 


. 
reat Myſtery, that our poor weak pur- blind 
eaſon cannot, nor ought not to pretend to 
judge of Myſteries, all ſuch being manifeſt- 
ly above our Reaſon. As for inſtance, ſay 
they, The Doctrine of the qe” is a very 
great and venerable ban and what we 
cannot any way comprehend, much leſs ar- 

ue about ; and yet by your own Confeſſion, 

y they, you are obliged to believe it : and 
from hence they would infer the Imperti- 
nence as well as Inſufficiency of my firſt Ob- 
jection againſt it, That it is contrary to our 
Reaſon. To which I anſwer, 

That whatever is not a manifeſt Contra- 
diction to our Reaſon and our Senſes, we are 
unqueſtionably obliged to believe, if it be 
plainly reveal'd to us; which is the Reaſon 
why our Church believes the Myſtet᷑y of the 
Holy * & but whatever 1s not plainly 
reveald, and at the ſame time contradias 
the Senſe and Reaſon of Mankind, ought to 
demand our Disbelief, as much as the other 
challeng'd our Aſſent; and that for this Rea- 
ſon, Becauſe our Saviour in the very Perfor- 
mance of many of his Miracles, appeal'd to 
the Senſes of thoſe he endeavour'd to con- 
vince; which he certainly would never have 
done, had he not deſign'd their Senſes ſhould 
have been the proper Judges in thoſe Caſes : 
So that all this Cant about Myſteries is no- 
thing to the purpoſe, and therefore they are 
farc'd to fly to their laſt Remedy, ois. 


4thly, 


| (38) 1 
4tbly, And laſtly, That their Church re- 
uires the Belief of it, it being a Doctrine 
1 fide (as they call it) which they fay is a 
ſufficient Reaſon why they ſhould believe 
it; that is, *tis the beſt they can give: And 
T muſt needs own, that I do not at all won- 
der, that the Church of Rome fo politively 
requires an implicit Faith from all its Follow- 
ers, becauſe, if they did not, they would 
have few or no Followers at all. For if they 
allow'd 'em the Uſe either of their Reaſon 
or the Scriptures, the Falſity of this, and 
many other of their Doctrines would ſoon 
be detected, our Reformation from 'em be 
entirely juſtify'd, and the number of em by 
degrees leſſen d. When the Lawyer in the 
Goſpel ask'd our Saviour, what he ſhould do 
to be ſaved, he did not tell him, he ſhould 
believe as this or that Church believes, bur 
anſwers him by another Queſtion : Nhat is 
written in the Law ? How readeſt thou? 
that is, The Scriptures are thy Rule, do as 
they direct thee, and thou ſhalt live. So 
that the Scriptures being politively againſt 
this Doctrine, which their Church enjoins 
'em the Belief,of, I ſhould think it not in 
the leaſt difficult to determine, which it was 
ſafeſt for any Man, who hopes for Salvation 
hereafter, to adhere to. 
And thus IJ hope I have ſufficiently anſwer'd 
the Arguments the Papiſts urge in defence of 


this Doctrine of Tranſubſtantiation, which 
Was 


| 
f 
i 
| 
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was the Third Thing I propoſed in the en- 
trance of this Diſcourſe. | 

But before I proceed to the Inferences 1 
promis'd you from theſe Premiſes, give me 
leave to obſerve one thing to you; that is, 
that they have one LO_ ſtill left to 
creep out at, by which they delude the ig- 
norant fort of People, who are not ſo well 
* with Church-Hiſtory: and that 
is, by pleading the Antiquity of this Doctrine, 
a Falſity any one but a Papiſt would bluſh 
at; for *tis plain there was no ſuch Doctrine 
ever heard of, till above three hundred Years 
after Chriſt, the Fathers of the three firit 
Centuries being unanimouſly againſt it, it ne- 
ver having been made an Article of Faith a- 


mong em till the Council of Trent. So that 


its Novelty is no leſs an Argument againſt i 
than any other that has been offered. — 
we therefore, 


IV. Aud laftly, To make ſome ſhort Infe- 
rences from the M hole. 

1/# Then, If this Doctrine of Tranſubſtan- 
tiation be a manifeſt Contradiction to our 
Reaſon, and be likewiſe a neceſſary Article 
of Faith among the Papiſts, it follows by fair 
Implication, that no Man can be a Papilt 
without laying aſide his Reaſon. I do not 
pretend to ſet up Reaſon againſt Revelation, 
but only ſo as to judge of the Senſe of any 
one part of it, when *cis found contrary to the 
whole Tenour of all the reſt, and then to have 
power 


— 


. 

power to put ſuch an Interpretation upon it, as 
that the Parts ſhall be found agreeable and 
conſiſtent with each other: And if this be 
not allow'd us, our Reaſon can be of no uſe 
to us in the molt material thing of all, the 
Salvation of our Souls: And it would ſeem 
very ſtrange, that that which makes us ac- 
countable in another World, ſhould be en- 
tirely laid aſide by us in providing for it. 
Bleſſed be God, we live in a Country where 
the Eſtabliſh'd Church does not demand of 
us an implicit Faith, and is not afraid of re- 
- ferring her Doctrines to the Judgment and 
Opinion of Mankind, as being eſtabliſh'd 
upon ſuch a ſure Foundation, as will ftand 
the Teſt of the niceſt Reaſoning. And as a 
Man muſt firſt lay aſide his Reaſon, before 
he can be a Papilt, ſo as ſoon as he becomes 
ſuch, they'll take care to lock up the Scrip- 
_ tures from him, and that for this Reaſon, for 
fear, upon conſulting thoſe Sacred Oracles, he 
ſhould be prevdiled with to revolt from 'em. 
For it, | | 5 
 2dly, This Doctrine be contrary to Scrip- 
ture, (as I hope has been plainly ſhewn) it 
follows that That, and no other, can be the 


| Reaſon why they keep em from 'em. I 


know they give this Reaſon for it, That be- 
cauſe ignorant and unlearned People are faid 
to wreſt the Scriptures to their own Deſtruc- 
tion, they ſhould therefore be entirely kept 
out of their hands. But Vl appeal to the 
Judgment of the whole World, whether 4 
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be not as good an Argument, That becauſe 
ſome Men may take too large a Doſe, and 
kill themſelves by ſo doing, therefore Phy- 
ſick ſhould never be uſed at all: So that this 
can be nothing but a ſpecious Pretence, and 
the other muſt be the true and the only Rea- 
ſon of their ſo doing. And how abominabl 
wicked that is, to keep that from Men, which 
is only able to make em wiſe unto Salvation 
I mean the Holy Bible, containing the Old 
and New Teſtament! We have none of thoſe 
little Artifices among us of the Church of 
England, as wanting none of them, but are 
always preſſing and encouraging our People 
to read the Scriptures, as knowing that they 
are the Ground of our Faith, and that they 
who live neareſt to their true Senſe and 
Meaning are always the trueſt and the beſt 
Churchmen. But, 

3dly, If I have anſwered the chiefeſt (if not 
all the) Arguments the Papiſts urge in De- 
fence of this Doctrine of Tranſubſtantiation 
(as I declare Ican at preſent call to mind no 
other that deſerves an Anſwer) what can it 
be, after all, that can induce ſo many to turn 


Papiſts? Nothing, certainly, but the mean 
Conſideration of Self- Intereſt, a powerful 


Motive indeed with too many, whoſe Reli. 


gion it may be is to chuſe, and who before 


were very little better than downright A- 
theiſts, and who therefore can add nothin 
but Number to either Side. And indeed 


envy them not ſuch Proſelytes, who are a 
F Scandal 


Scandal and Diſgrace to any Church they 
belong to; but for the fake of their poor 
Souls, for which I am ſincerely and heartily 
concerned, I would adviſe each of them to 
conſider the high Importance of that Que- 
ſtion of our Saviour's; bat is a Man pro- 
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fited, if he ſhall How the whole World, aud 
booſe bis own Soul ? Or what ſball a Man 
give in 1 * of his Soul? And he muſt F 
neceſſarily conclude, that not all the Wealth 
he can bequeath to the Church, at the cloſe /: 
of it, can anſwer for an ill ſpent Life, nor 
all the Maſſes they can ſay, when he is dead 
and gone, can make the leaſt Atonement for 
his taking up a Religion, whoſe Doctrines are 
contrary both to Reaſon and Scripture; but 
will find the E turn upon himſelf, 
That whereas what - he did he thought was 
for his Intereſt, he will then, too late, find '» 
that the Scriptures had been his ſureſt Guide, 
as being the Word of God, who cannot err, | 
and that the following their Direct ĩons would 
have proved to his greateſt. and eternal Ad- 
vantage. „ a | - 
And now it is high time to draw to a 

Concluſion : If any of you, after hearing this 
Diſcourſe, wherein, I hope, I have fully ! 
proved this Doctrine of Tranſubſtantiation 
to be contrary to Reaſon, Scripture, and An- 
tiquity, and anſwered the chiefeſt Arguments 
in Defence of it, turn Papiſts, your Ruin 
muſt be of yourſelves. Bur ſtill I hope (and 
my Prayers ſhall not be wanting for yoo! 
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chat what T have faid will have ſuch a power- 
ful Influence over you, as to cauſe you to ad- 
here firmly to that Church in which you 
have been baptized and bred up, that you 
will be ſtedfaſt and unmoveable: However 

I have this Conſolation, that I have diſ- 
charged a good Conſcience, in in before 
you the Dangers you will otherwiſe run your- 


ſelves into, and it muſt be of yourſelves if 
ye periſh. 


_. 4#hly, and Laftly, From all that has been 


ſaid, we may infer, how much *tis the Duty 
of every Clergyman to lay before his Peo- 
ple the Danger of a Religion, whoſe Arti- 


cles of Faith are contrary to Reaſon, Scrip- 


ture, and Antiquity ; and how much all 
Magiſtrates are obliged, that have any re- 
gard for the Church of Exgland, to endea- 
vour to put a ftop to the Growth of Po- 
pery, it being a Duty incumbent on 'em, 
not only by the Laws of Men, but by Laws 
of God. What then can we think of ſuch 
Men, who, contrary to their Oaths and Sub- - 
{criptions, are for introducing a Popiſh Pre- 
tender to reign over us? Can they. poſſibly 
imagine that ſuch an one will not attempt, 
at leaſt ro promote and eſtabliſh his own 
Religion among us? Or can they think: they 
ſhall eſcape better than their -Neighbours if 
ſuch a Thing could be effected? No; in 
the Popiſh Account we are all equally Here- 
ticks, whom they eſteem it meritorious to 
deſtroy, and wüh whom that no Faith is 
EY to 


we . : 

to be keyt; is a Maxim in their Schools: Suck! 
Mien not only act againſt their Reaſon, Scrip- 
ture, and Antiquicy, but againſt that roo, 
which, I told you, induced too many to 
turn Papiſts, the darling Conſideration of 
Self-Intereſt ; for if it ever ſhould ſucceed, 
(which God avert) it muſt end ia their own 
as well as the Ruin of their Country: But, 
God be. thanked | out of Mercy to them, 
ſelves as well as others, their Attempts have 
been hitherto defeated. And may that God, 
to whom all Hearts be open, and from 
whom no Secrets are hid, protect and defend 
the preſent. Eftabliſhmeat both in Church 
and a that there _ never be wanting 
ne of the preſent Proteſtant Line to reign 
"over us; fo ſhall we be ſafe from having 
any ſuch abſurd, contradictory, impoſſible 
Doctrines forced upon us; ſe ſhall we act 
like ragjonal Creatures, io ſhall we be guided 
by the Hoctrine of Chriſt and his Apoſtles in 
this World, and be entitled to the Bleſſings 
promiſed to thoſe that are ſo in that which | 
is to come. Fat or 8 


Now #0 God the Father, God the Son, and 
God the Holy Ghoſt, be aſcribed, as is 
moſt due, all Honour, Praiſe, Might, 

ajefty, and Dominion, both now and 

for evermore. Amen. : | 
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